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dissolved in water. In the latter case, as a melting
iceberg becomes one with the water, the jzw becomes
one with Brahman. But whether there is self-forgetfulness
or self-negation, there is, on the whole, a non-dualistic
experience. If Advaita and Viyistadvaita ever meet. it is in
this spiritual experience and not in the philosophy of
adhyasa. The intuitions of Vamadeva, Prahlada and Nam-
mazhvar on which Visdstadvaita is mainly founded, relate to
the experiences of ambhdga. The rapturous outpourings of
TSyumanavar and other S'aivite saints which support the
systematization of S'aiva Siddhanta have also an Advaitic
tendency. The philosophic distinction between the self-efface-
ment of love and the self-negation of jnana is so subtle that it
can be ignored for practical purposes. In the former, the
(^hankdra of jwa is annulled ; in the latter ahankara ^sjlva
is annulled.

The theistic ideas of Purnaprajfia, of Islam and Christian-
ity may be inspired by the Gzta teaching that all kinds of
worship ultimately connote the same Lord and result in the
effacement of self in the service to God and man. There are
many mansions in the city of God and in His infinite Love He
reveals Himself to people in different forms suited to their
temperament and inclination. It is very difficult to define the
exact position of heaven in the religious scheme of the universe.
They may be spiritual experiences, objective realities or both.
Whether they are identical regions with different names or
occupy different levels, they are regions of immortality "which
the eye hath not seen and dreams cannot picture." They are
a noumenal reality beyond the phenomenal ideas of space,
time and causality. If different overbeliefs produce practi-
cally the same ethical and spiritual effect, like intellectual
illumination, moral elevation and emotional ecstasy, they